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CHAPTER TWENTY

INTRODUCTION TO DEUTERONOMY;

FIRST ORATION (Dt 1:1-4:43)
The fifth book of Moses is headed   אֵלֵּה הַדְּבָרִים, “These are the words,” from which it receives its Hebrew name “Debharim.”

The Septuagint calls the book Δευτερονομίον (Vulgate: Deuteronomium), from which our English title is taken. The word, which may be translated “the second giving of the law,” describes the books as a restatement of the commandments and statutes previously given. This designation is partially correct, since Deuteronomy does to a great extent contain a restatement of the previous legislation given on Sinai. Incidentally, the Septuagint designation arose from an incorrect rendering of words found in Deuteronomy 17:18 (מִשְׁנֵה הַתּוֹרָה הַזּאת), words which refer to making a copy of the law for the king.
Deuteronomy, however, contains more than a simple repetition of laws. The book has a style and character all its own. It is more sermon than law code.  It is rhetorical and hortatory, both in its historical as well as in its legislative portions. It reflects the situation in which it is found: the last words of a tried and faithful leader who is taking solemn leave of his people. Restatements of the law are therefore presented in such a way as to impress them deeply upon the hearts of his hearers. Promises are bountiful and attractive. Threats are forbidding and severe. The covenant is emphatically confirmed (ch. 26:16-19). The entire tone is sermonic. Repeatedly Moses reminds Israel of God’s gracious, redeeming acts in spite of their unfaithfulness.  He encourages and exhorts God’s people to be faithful to the covenant.

Another difference can be seen in the fact that the book of Deuteronomy presents a development of the law in view of Israel’s future as a people living a settled life in the land of Canaan. There is no intention to give a new or second law.  Israel has reached the plains of Moab. It is on the threshold of the Promised Land. Explanations and illustrations are now furnished on how to apply the law to the forms of religious, social, and political life of the nation in this new land.

The emphasis is different than in Exodus and Leviticus. Luther adds this thought: “Deuteronomy is a compendium and summary of the whole law and wisdom of the people of Israel, wherein those things which related to the priests and Levites are omitted, and only such things are included as the people generally were required to know.” It should also be borne in mind that Moses is addressing a new generation.

In keeping with its nature as a sermon Deuteronomy emphasizes rewards and penalties in connection with the presentation of the law (compare Lv 26). This does not mean it is setting up a doctrine of merit beside that of grace. The rewards are still rewards of grace, and the threats are encouragements to fight the Old Adam. Israel, we need to remember, was not all spiritual. Restraints for the sinful nature were certainly needed. A method of training was called for to cope with the immature status of a people still under the tutorship of the law (Ga 3:24; 4:2).

We summarize the general content of Deuteronomy, in these words:

Deuteronomy is mainly a repetition, explanation, and expansion of the previous legislation in the form of three addresses delivered by Moses to the assembly of the people in the Plains of Moab, in the 40th year of Israel’s journey, after the conquest of the Trans-Jordan country, and shortly before his death.

The closing chapters (31-34) present the last acts and death of Moses.

Outline

Theme:
 
THE REPETITION AND COMPLETION OF THE THEOCRATIC

 LAW-
CODE FOR A PEOPLE WHO ARE TO TAKE POSSESSION 

OF THE PROMISED LAND 

Or:  

MOSES’ REAPPLICATION OF THE SINAITIC COVENANT TO

 THE NEW GENERATION


I.  The legislative addresses of Moses, ch. 1-30



A.  The First Oration:

Historical and admonitory (1:1-4:43)



B.  The Second Oration:

Repetition and completion of the law (4:44-26:19)



C.  The Third Oration:

Admonition to keep the law faithfully (27-30)


II.  The last acts and death of Moses, ch. 31-34



A.  Joshua’s appointment (31)



B.  The Song of Moses (32)



C.  Moses’ blessing (33)



D.  Moses’ death (34)

AUTHORSHIP

Reference has already been made to the content of the book itself, which is Moses’ final admonition and encouragement to Israel prior to his death. With the exception of the final chapters the book contains nothing but words addressed by Moses to the people. The historical and geographical references in the text agree with the situation of a people who had just completed a long and arduous journey and now anticipate the conquest of the promised land. The memory of the Egyptian bondage is still vivid. The land of Canaan to the west of the Jordan is viewed from the outside. The explanation of law codes fits the context described.

Deuteronomy forms the foundation of later books of the Old Testament, in particular the warnings of such prophets as Isaiah and Jeremiah.  Jesus makes a similar use of Deuteronomy in his preaching to Israel. He quotes Deuteronomy 6:5 in establishing “the first and greatest commandment” (Mt 22:37). He uses the book three times against Satan in his temptation (Dt 8:3; 6:16 and 13; Mt 4). Other references are frequent: Mt 22:24 coll. Dt 25:5ff; Mt 19:8 and 5:31 coll. Dt 24:1; Mt 26:11 coll. Dt 15:11; Jn 8:17 and Mt 18:16 coll. Dt 19:15; Mt 10:37 coll. Dt 33:9. This constitutes a powerful endorsement of the book’s authenticity and Mosaic authorship. (See also Ac 3:22 coll. Dt 18:15; Ro 10:5-8 coll. Dt 30:12-13; 30:14; 1 Cor 9:8-9 coll. Dt 25:4).

In spite of all this – as is to be expected – the Wellhausen-type critics point to “discrepancies,” “geographical inaccuracies,” “historical inconsistencies” and the like in order to prove their own theories of various sources and also a 7th Century BC or a post-exilic authorship. Critics frequently connect the origins of Deuteronomy with Josiah’s reform.  Some of these criticisms will be considered in connection with the material itself; others as we consider the historical-critical method. Most of the so-called “strictures” of Mosaic authorship are based upon misunderstandings and misinterpretations of the text itself, the critics preferring to supplant its obviously intended meaning with their own pet presuppositions.

Critics point, for example, to the “two versions of the Decalogue” (Ex 20 and Dt 5), ascribing each to a separate author. Actually the “two versions” prove the very opposite. A “later author” would surely have used greater care in any attempt to make changes. Moses, however, could venture such a free rendering of the original, supplying such changes as would be in keeping with the second occasion.

The other “discrepancies” between Deuteronomy and the earlier books of the Pentateuch are the same sorts of variations that occur in the Synoptic Gospels.  Different accounts select different points to report because of different emphases.  Also the order in Deuteronomy is often topical rather than chronological (even in Exodus and Numbers the order is not strictly chronological).

The reference to “beyond the Jordan” (בְּעֵבֶר הַיַּרְדֵּן) in the first five verses of the book is taken as proof by negative critics that the author must have lived within Canaan proper. Gleason Archer, however, cites numerous references to show that this term “had become a standard designation for the territory to the east of Jericho regardless of where the speaker happened to be” (Survey, p. 256). Archer adds: “So far as this writer is aware, there are no expressions in the text of Deuteronomy which are not perfectly reconcilable with Mosaic authorship. Only chapter 34 is demonstrably post-Mosaic, since it contains a short account of Moses’ decease.” The NIV simply translates the disputed phrase “east of Jordan” and the KJV “on this side of Jordan.”  Similar expressions are the later name of Syria-Palestine as Trans-Euphrates during the Persian period or the use of the name Transjordan in the 20th century

Negative critics of the Wellhausen period insisted that the legislation found in Deuteronomy must have been “post-exilic,” giving all sorts of reasons for this claim. Studies, however, have compared the structure of Deuteronomy with the suzerain treaties (treaties between an overlord and his vassals) of the Hittite period (ca. 1450 B.C.) (Meredith Kline, Treaty of the Great King). Its preamble, historical prologue, main provisions, curses and blessings, and arrangements for succession compare better with 2nd millennium BC rather than 1st millennium BC treaty structures.

The Six Elements of a Hittite Suzerainty Treaty

1. Preamble

The suzerain identifies himself (Parallel to Dt 1:1-5).

2. Historical Prolog
A recital of the suzerain’s kindness vs. the vassal’s acts of rebellion 



(Parallel to the First Oration, 1:6-4:43).

3. Covenant Stipulations
Duties of the vassal explicitly stated (Parallel to the Second Oration, 



4:44-26:9).

4. Blessings and Curses
Encouragements and threats (Parallel to the Third Oration, 27-30).

5. Statement providing for the deposit of the agreement in a safe place and for public reading (Parallel to Dt 31:9ff, 19, 24‑29).

6. List of Witnesses
Names of gods (The Song of Moses and heaven and earth substitute for 



the many gods of a pagan treaty, 32:1-4; 33:1-5).

Critics, of course dispute this claim and see similarities to 1st century treaties, especially in the emphasis on blessings and curses. While these arguments are interesting enough, a study of the content of the book itself provides the most convincing testimony to its Mosaic authorship, given under divine inspiration.

+ + + + + + + +

DEUTERONOMY 1

v. 1‑5   The introduction to the First Oration.

v. 5   “Moses began to expound this law.” There is but one law. The book of Deuteronomy was not intended to furnish a new law. It was to explain clearly the law already in existence, as this passage clearly states.

v. 6   Beginning of the First Oration. Moses begins with a retrospective glance at the events of the 40 years from Sinai to Moab.

v. 7   This verse refers to the various regions of Palestine, designations which are mentioned frequently in the Old Testament and are important for an understanding of the country’s geographical divisions:

a. “In the Arabah” (בָּעֲרָבָה) – the great depression, including the Jordan Valley, the Dead Sea, and the rift south to the Gulf of Elat.

b. “In the mountains”(בָּהָר)  – the mountains of central Palestine (Judah and Ephraim).

c. “In the western foothills” (בַּשְּׁפֵלָה) – the piedmont region lying between the mountains and the coastal plain.

d. “In the Negev” (בַּנֶּגֶב) – the southland, a semi-arid region.

e. “Along the seacoast” (בְּחוֹף הַיָּם) – the narrow strip along the coast of the Great Sea, the Mediterranean.

v. 46
“Many days …” In fact, 38 years!

Moses in this chapter simply recounts the events leading up to this day and the many years spent in the wilderness. (The “many days” is carried over into the next chapter.) In contrast to the covenant faithfulness of the LORD (v. 6-18), Moses sets the infidelity and disobedience of Israel (v. 19-40). The fact that the LORD was renewing his covenant against a background of repeated disobedience on the part of the people magnifies his grace and goodness.

A parallel is drawn here with suzerain treaties between lord and vassal from that era.  They were introduced by the identification of the lord (as in v. 1-5), and the historical justification for the lord’s continued reign (as in v. 6-40).

DEUTERONOMY 2

This chapter continues the historical prologue, tracing Israel’s continued wanderings, their sparing of Edom and Moab by God’s direction, and then after the 38 years (v. 14) and the growing up of a new generation, the defeat of Sihon, the Amorite king of Heshbon.

Parenthetically (v. 10-12 and 20-25), this history shows how the LORD had driven out giants, Emites and Rephaites, in behalf of the descendants of Esau and Lot.  The assurance that Israel could therefore surely rely on his ability to fulfill his promises to them is the obvious purpose of these digressions.

Negative critics, of course, point to these parenthetical sections as proof of various source documents.

DEUTERONOMY 3

This chapter concludes the review of history: the conquest of Og of Bashan; the division of land east of the Jordan to Reuben, Gad, and part of Manasseh; Moses’ prayer to enter the land and the LORD’s refusal; Joshua’s commissioning.

Note how the historical prolog emphasizes the LORD’s goodness vs. Israel’s unfaithfulness.

DEUTERONOMY 4:1-43

The historical prologue closes with exhortations:

v. 1-14   This will show you wisdom: You saw what the LORD did at Baal Peor … You stood at the foot of the mountain … You heard!

v. 2   Note the prohibition of adding to or subtracting from Scripture which is echoed in Revelation 22.

v. 9-10   These verses can serve as an excellent text for a sermon on Christian Education!

v. 13  Note the term “the Ten Words” in.

v. 15-31   Idolatry is folly!

Verse 19 does not condone idolatry but refers to a time of God’s withholding the final judgment and waiting as in Acts 14:16, Acts 17:30 and Romans 1.

v. 26   Heaven and earth as witnesses — see Isaiah 1.

v. 32-40   The LORD is God!  He is incomparable.  See Isaiah 40.

Attached to this section is an insertion: the announcement of the appointment of three cities of refuge east of Jordan: Bezer for Reuben, Ramoth for Gad, Golan for Manasseh (v. 41-43). Why this insertion here? It was the most recent event in God’s gracious government of his people Israel. It also gave God’s approval to Israel’s occupation of the land east of the Jordan.

QUESTIONS FOR REVIEW (Dt 1:1-4:43)


1. Why is the name “Deuteronomy” for the fifth book of Moses somewhat misleading?

2. Why is the Hebrew (Masoretic) title appropriate (Dt 1:1a)?

3. How do both situation and content of Deuteronomy show that it is more than a mere repetition of the law?

4. Show how the content of Deuteronomy bears out Paul’s description of the OT covenant as a παιδαγωγός (ch. 4:25ff and ch. 28).

5. Give Deuteronomy’s basic outline.

6. Relate Deuteronomy’s contents to the structure of a Hittite suzerainty treaty.

7. What does this structure-relationship do to the Wellhausen theory? Explain.

8. How does the context of Deuteronomy support Mosaic authorship?

9. Show how the New Testament supports the same:


a.  by showing how Jesus made use of Deuteronomy;


b.  by showing other New Testament passages quoted from Deuteronomy.

10. What chief purpose does the preamble serve (ch. 1:1-5)?

11. Explain Moses’ parenthetical statement in 1:2: it takes 11 days to go from Horeb to Kadesh.

12. What time period is covered by Moses’ words: “And so you stayed in Kadesh many days” (1:46,  2:14)?

13. Why was Israel told to spare the Moabites and Ammonites?

14. Discuss the significance of the parenthetical statements in Chapter 2 (2:10-12; 2:20-23) about Emites and Rephaites.

15. Which two kingdoms did the Israelites conquer in order to control the area east of Jordan? Name the kings and the peoples involved.

16. What two general truths does Moses emphasize throughout his historical prolog (ch. 1:6-3:29).

17. How does Moses bring the first section to a close? Give examples.

18. What insertion is made between the first two orations of Moses? Explain the insertion at this point in Deuteronomy (4:41-43).

FOR ADDED CONSIDERATION 

In introducing the first oration Moses gives a description of the geography of Palestine – the area the LORD swore he would give to the patriarchs and their descendants (ch. 1:6-8).  We will make a more detailed study of the geography in connection with the distribution of the land in Joshua.

Learn the Hebrew as well as the English designations of the five areas mentioned. Locate these on a map of Israel.

CHAPTER TWENTY-ONE

SECOND ORATION

PART I – FEAR AND LOVE GOD! (Dt 5-11)

DEUTERONOMY 4:44-49

In these verses Moses introduces the Second Oration, which consists of a repetition and elaboration of the law.  The scene is precisely set, near Beth Peor, below the slopes of Pisgah. The prologue now is finished. Moses’ farewell is about to come to the heart of the matter!

The first section of Moses’ Second Oration, in which he reviews and reapplies the theocratic law-code for the new generation, concentrates on the moral law of God.

DEUTERONOMY 5

The Ten Commandments are repeated. Variations are few.

v. 12   Note “observe” (שָׁמוֹר) instead of “remember” (זָכוֹר) the Sabbath day.

v. 15   In the Third Commandment, the book of Exodus stresses the creation-principle (six days labor-seventh day rest) as the original model for the Sabbath rest (Ex. 20:11) … Deuteronomy stresses the redemption-principle (rescue from slavery in Egypt) as the model for the Sabbath rest (Dt 5:15). The New Testament emphasis, associating the Sabbath with the eternal rest won by Christ’s resurrection triumph, follows more the stress of Deuteronomy.  See also Hebrews 4.

v. 16   The Fourth Commandment in Deuteronomy adds the promise: “That it may go well …” This is in keeping with Moses’ hortatory tone in Deuteronomy.

v. 21   The order of the Tenth and Ninth Commandments is reversed.

In this oral presentation of the Decalogue Moses at times deviated from the words engraved in stone. He of all people could exercise this privilege. A copyist would have hesitated to do so.  This variation is comparable to the variation of the Lord’s Prayer in the gospels.

v. 22-23   Following the repetition of the Decalogue, Moses emphasizes its uniqueness as having been “proclaimed in a loud voice” and written by the LORD himself “on two stone tablets.” The LORD’s “glory and majesty,” his “voice from the fire” is emphasized so that Israel should “be careful to do” what the LORD has commanded.

All this is intended by Moses to move Israel to fear the LORD and his judgments. Note the direction toward the FEAR of the LORD, that awesome respect which would cause the people’s hearts to turn to him.

DEUTERONOMY 6

v. 2   “So that you … may fear the LORD your God.” Here what has been expressed in the closing verses of the previous chapter in various ways is stated with the use of the word “fear”(יָרֵא) . The word is used frequently in the Old Testament in the sense of “stand in awe,” “reverence,” particularly in the sense of a godly fear inspired by the majesty of a holy and righteous God.

v. 4   The Shema, Israel’s Creed:  “Hear, O Israel: the LORD our God, the LORD is one.” There is none other! שְׁמַע יִשְׂרָאֵל יְהוָה אֱלֹהֵנוּ יְהוָה אֶחָד׃)6:4(
v. 5   “Love the LORD your God with all your heart and with all your soul and with all your strength.” The fear of God is modified and sanctified by the motive of love (אָהַב).

Hence Luther’s use of “fear and love” as motives for obedience in his explanation of the Decalogue! Jesus therefore on the basis of this passage calls the command to love God with all the heart “the first and great commandment.” He places the commandment in Leviticus 19:18 (“Love your neighbor as yourself”) on a par with this and observes that “all the law and the prophets hang on these two commandments” (Mt 22:37-40; Mk 12:29-31; Lk 10:27).  This is our basis for referring to two tables of the law.

v. 6-9   These verses are often appropriately used as a text for Christian education. The context offers a basis for proper motivation of a thorough teaching‑learning process of God’s Word. (The literal practice of wearing phylacteries on one’s person and affixing mezuzahs on one’s doorpost came in vogue among Jews.  Remember the tassels of Numbers 15 which served a similar purpose. )

v. 20-25   When later generations ask: “What is the meaning, etc.,” tell them of the great redemptive acts of the LORD! Again the undeserved love of a Covenant God is stressed as the motivating force for the keeping of the law!

DEUTERONOMY 7

The preceding chapter emphasizes the “Oneness” of the only true God and contains stern warnings against idolatry. This chapter warns with equal emphasis against any kind of toleration of the Canaanites and their idolatry.

In the case of the seven nations inhabiting Canaan “stronger” than Israel (v. 2) – they were to be destroyed totally. There was to be no mercy, no treaty in dealing with them, no intermarriage. Especially their idols (Asherah poles) were to be destroyed. The “חֵרֶם principle” i.e. “devoted to the LORD” in the sense of destroying them totally, is indicated here.

Why was Israel given the land? It was not due to moral superiority.  “It was because the LORD loved you and kept the oath he swore to your forefathers” (v. 8). By grace alone!

The observance of the LORD’s commands would bring great blessings, also earthly blessings and sure victory over all enemies. Failure to do so would bring severe punishment (v. 9-26).  At the same time the LORD forewarns that victory would not come all at once, but “little by little,” so that the wild animals could not take over (v. 22).

Some may wonder why the LORD insists upon unconditional destruction when dealing with the Canaanites. A knowledge of the Canaanite deities sheds light on this. The one mentioned here specifically is Asherah. Asherah was the wife of El in Ugaritic mythology, one of a pantheon of gods utterly depraved, whose worship entailed the most demoralizing practices of the time, such as sacred prostitution and child sacrifice.  Because of the depraved sensual character of Canaanite religion, it was dangerously contaminating. Because of its syncretistic nature it was a constant threat. It was, as Unger states, “a question of destroying or being destroyed, of keeping separated or of being contaminated and consumed” (p. 176). This information about Canaanite religion is based largely on studies of Ugaritic epic literature. We will undertake a fuller study of this topic in connection with Joshua.

The seven nations:  we know relatively little about what distinguishes theses nations.  Did they speak different languages? Did they look different? Did they dress different?

The Hittites (Hatti -(הַחִתִּי  are not necessarily related to the later Indo-European Hittites of Anatolia. The Amarna letters do, however, contain Indo-European names.

The Girgashities: virtually nothing is known of what distinguished them from the others. They seem to have lived near the Sea of Galilee.

Amorites (Amurru) were “Westerners” to the Akkadians and “Northerners” to Israel.  When distinguished from Canaanites they were residents of the hills and Transjordan.

“Canaanites” is used as an umbrella term, but sometimes refers especially to inhabitants of the coast and valleys.

Perizzites were mainly in the hill country.  “Villagers” has been suggested as an interpretation of the name.

Hivites were located in the Lebanon region.  Some have associated them with Hurrians.  Others think they were nomads.

Jebusites inhabited Jerusalem.  Their king in the Amarna letters has a non-Semitic name.

The number seven may be a representative sample of the diverse inhabitants of the land.

DEUTERONOMY 8

The chapter contains a warning against self-sufficiency, reminding Israel of God’s miraculous preservation in the wilderness. “Man does not live on bread alone …” (v. 3; Mt 4:4). The element of TRUST is added to FEAR and LOVE. Note again Luther’s explanation to the Ten Commandments! Luther breathed Scripture.

The warning is added that in days of blessing Israel should not say: “My power and the strength of my hands have produced this wealth in me” (v. 17).

An excellent reminder to America. Good material for texts at the occasion of Thanksgiving!

DEUTERONOMY 9

“Not because of your righteousness” will God permit you to inherit Canaan, but because of his promise to your fathers (v. 5). “Remember this, O Israel,” is the burden of this admonitory chapter (v. 7). Yes, remember especially the incident of the Golden Calf!

Other rebellious acts of this “stiff-necked people” are referred to (v. 22). Moses emphasizes that he could base his intercessions only upon God’s promises to the patriarchs.

Lack of “civic righteousness” in violation of the natural knowledge of the law does bring judgment on nations (v 4).  What concern we must have for our own country and its growing lack of righteousness.

DEUTERONOMY 10

v. 1-11   Moses is not concerned here with a chronological order of events, but with the substance of an admonition, which was to remember the grace of God reassured to Israel in the restoration of the tables of stone and in the renewal of the covenant relationship.

v. 12-16   “What does the LORD your God ask of you?” Fear, love, service, obedience. “Circumcise your hearts.” Mere outward observance isn’t enough!  

v. 19   Love to the underprivileged would be a proof of this heart-circumcision (1 Jn 3:10 and 17), a fruit of faith in a God who has done wonders.

v. 22   The fulfillment of the promise to the patriarchs!

Note:  
How could the Pharisees of Christ’s day, in the light of such clear expressions of truth, get all 
twisted up in a religion of work-righteousness?


How can Roman Catholicism, in the light of clear biblical teaching of both Old and New 

Testaments, rest on a foundation of righteousness based on human achievements?


Simply because man’s natural heart prefers deeds to creeds, self‑glory to a renunciation of self, 
the wisdom of men to the “foolishness of preaching.”

DEUTERONOMY 11

Love the LORD and keep his commandments! This chapter concludes the series of hortatory admonitions pertaining to the moral law. 

Note the beautiful description of the land (v. 8-14).  The phrase “west of the road” in v. 30 is obscure.

“I am setting before you today a blessing and a curse.”  Significantly this sub-section closes with a reference to something which is to take place after Israel under Joshua has conquered a portion of Canaan and renews the covenant in the promised land itself at Mount Gerizim and Mount Ebal. This is fulfilled according to Joshua 8:30-35. More detailed directions for these blessings and curses are found in Deuteronomy 27 and 28.

The next chapter proceeds to admonitions pertaining to the Levitical or ceremonial law.

QUESTIONS FOR REVIEW (Dt 5-11)

1. What comprises the general contents of Moses’ Second Oration (Dt 5-26)?

2. Why have the first chapters of this oration (5-11) been called “the heart of the book”?

3. Point out the differences in the wording of the Decalogue as presented in Dt 5 from Ex 20 with reference to:


a.  The Third Commandment;


b.  The Fourth Commandment;


c.  The Ninth and Tenth Commandments.

4. How does Moses remind Israel of the different way in which the LORD presented the Decalogue as compared with the rest of the theocratic law code?

5. What did Moses emphasize as the primary forces of motivation for keeping the Law? Who made use of these thoughts in explaining the moral law of God?

6. What use did Jesus make of Deuteronomy 6?

7. What action was Israel to take against the nations inhabiting Canaan? Why did the LORD prescribe such drastic measures?

8. What use did Jesus make of Deuteronomy 8?

9. What outstanding example of Israel’s faithlessness does Moses use to preach against idolatry? Yet how did God assure Israel that he had restored them to their place as his covenant people?

10. Where in Canaan were the people to renew their covenant pledge? In what unusual manner was this to take place?

FOR FURTHER STUDY

1. Find an appropriate text in this first part of Moses’ Second Oration (ch. 5-11) for:



a.  A sermon on Christian education



b.  A Thanksgiving sermon.



Supply a basic outline for one of the above texts.

2. Find several outstanding quotations in this same section to counter the idea that the Pentateuch is all law and little gospel.

CHAPTER TWENTY-TWO 

SECOND ORATION

 PART II – THE OUTWARD FORMS OF THEOCRATIC LIFE (Dt 12-18)

DEUTERONOMY 12

From the inner spirit of theocratic life Moses now proceeds to the outer ordinances and ceremonies by which this inner commitment is expressed: “These are the decrees and laws …” – laws pertaining to place of worship, idolatry, ceremonial requirements, etc.  These would equate to the mishpatim of Exodus 21-23.

Chapter 12 emphasizes the one place of sacrifice for Israel.

v. 2-14   Moses gives directions first of all to destroy utterly all idolatrous shrines of the Canaanite cults. This points to one of the reasons for the centralization of Israel’s worship, that is to avoid contamination of the pure worship of the LORD.

Israel was to have one central sanctuary, which God would choose (v. 5).

v. 15-25   This centrality of place of worship does not prevent the killing of animals for ordinary meals throughout the land.

While Israel was still a compact camp in the wilderness, even the killing of animals for eating purposes was to be done before the tabernacle. This regulation (Lv 17) is now modified.

“But you must not eat the blood” (v. 16). The blood should be poured on the ground, because blood is the source of life and as such is reserved for sacrifice.

v. 26-32   The foregoing points are reviewed and emphasized once more, so that all syncretistic practices may be avoided.

Note:  
Negative critics see a contradiction between this chapter and Exodus 20:24 “Wherever I cause my 
name to be honored, I will come and bless you.” They say that the Exodus passage provided for a 
multiplicity of places of worship. They argue, therefore, that the Deuteronomy passage is a later 
modification, possibly inserted in Josiah’s day (2 Kgs 22:3-13).

Again this is trying to find “contradictions” where a simple understanding of the text shows that nothing of the kind exists. The Exodus passage was designed for Israel as it wandered from place to place.  The tabernacle was the one place of worship wherever it might be.  Wherever God caused his name to be honored (by special supernatural theophany), there Israel was to worship him.

Moreover, God gave special directives to others at various times to honor his name through sacrifice and worship (Israel at Ebal and Gerizim; Gideon at Ophrah etc.).

Deuteronomy 12 envisages a permanent site, such as was set up at Shiloh until it was destroyed (Jer 7:12) and then later in Jerusalem, culminating in the building of the temple of Solomon (Jos 18:1; Jdg 21:19; 2 Sm 7:1; 1 Kgs 5:4, etc.).

DEUTERONOMY 13

Cases of idolatry are mentioned, to be dealt with promptly as rebellion against the LORD.

False prophets claiming special revelations (v. 1-5), relatives enticing one to idolatrous worship (v. 6-11), entire cities serving other gods (v. 12-18) – all are to be cut off, exterminated, as if dealing with a cancerous growth.

In these cases (esp. the first two), one assumes that the law of proof by witnesses surely applied (Dt 17:6f).

We note the severity of punishment in all these cases!  These were crimes that undermined society.

DEUTERONOMY 14

As the LORD’s holy people Israelites are to avoid:  disfiguring expressions of mourning, a common heathen practice (v. 1-2); eating unclean foods, such as are clearly specified (v. 3-21).  They are to deliver tithes and offerings as proscribed. Note that v. 4 and 5 include a listing of edible animals not mentioned in Leviticus 11. Note also the admonition pertaining to cooking a young goat in its mother’s milk (see Ex 23:19; 34:26).

Most of these ordinances coincide with those previously mentioned. Some see in v. 28 the prescribing of a “second tithe,” and even a “third tithe,” to be brought for charitable purposes. The passage itself isn’t too clear to us, although undoubtedly it was understood at the time. In any case, it refers to the adding of a “poor tithe” (see Lv 27:30-33; Nu 18:21-32).

DEUTERONOMY 15

“There will always be poor people in the land” – v. 11. Israel’s poverty program  provided that all debts were to be cancelled at the end of every seven years (v. 1) and Hebrew servants freed if they so desired (v. 12-18). That which previously applied to the Jubilee Year (Lv 25) is now also applied to the sabbatical year.  This institution gave a fresh start like the legal institution of bankruptcy.

Note the New Testament application in Mt 26:11, Mk 14:7, and Jn 12:8.

This practice “was designed to refurbish the theocratic symbol of the kingdom of God periodically by a fresh realization of the saving and restoring grace of the LORD which was experienced so abundantly at the beginning of Israel’s theocratic life. At the same time it pointed prophetically to the future redemptive action of God, anticipating the Messianic reign of mercy to the poor and helpless (see Ps 72). This prospect is always present in sabbatical symbolism.

The subject of firstborn animals, previously mentioned in Exodus, Leviticus, and Numbers, is here related to the law of the central altar. A few regulations are also added (v. 19-23).

DEUTERONOMY 16

The first part of this chapter closes the ceremonial portion of this section of Moses’ second oration, in which he points to a “repetition and completion of the law.” He discusses the feasts of Passover (vv. 1‑8), Weeks or Pentecost (v. 9-12), and Tabernacles (v. 13-17), feasts at which “all your men must appear before the LORD your God at the place he will choose” (v. 16).

Again this presentation presupposes the validity of what has already been prescribed in Exodus 12, Leviticus 23, and Numbers 28, condensing and omitting much, and stressing the observance of these festivals at the central place of the LORD’s choice. In the case of the Passover, this would eliminate the smearing of door‑posts with blood.

+ + + + + + + +

With Deuteronomy 16:18 the civil portion of this section begins (see above). This contains a series of stipulations concerning theocratic government. Because of this unique theocratic arrangement, priests are also to play a part in judicial affairs. Also prophets declare the LORD’s judgments upon his people. To our way of thinking, perhaps, the distinctions between moral, ceremonial, and civil law may not seem to be adhered to as strictly as they would be under an arrangement in which church and state are kept more separate. Already in this chapter, cultic proscriptions appear among judicial regulations (see 16:21-17:1).

Judges and officers are to be appointed at every place (v. 18-20).

DEUTERONOMY 17

The first place to try cases of breaking the law is the local court mentioned in the previous chapter. A specific case is mentioned (that of worshiping other gods), and rules of court procedure (investigation, proof, 2 or 3 witnesses, punishment) are explained (v. 1-7).

Cases “too difficult … to judge” by local courts are to be taken to the higher court, administered by a priest, including the high priest (v. 12).

The next verses (v. 14-20) presuppose the time when Israel will have conquered Canaan and will be ready for a king “whom the LORD your God chooses.”

This king is not “to acquire great numbers of horses” (v. 16), in other words, lust after military power; neither is he to “take many wives,” nor “accumulate large amounts of silver and gold” (v. 17). Instead, he is to read a copy of the law of the LORD all the days of his life (v. 19).

Note the implications of 17:18 for the text and canon of Scripture.

Note:
Israel’s request for a king under Samuel (1 Sm 8:4ff) was not wrong in itself. A monarchy was 
not contrary to the principle of theocratic government, as this passage clearly shows. Other 
passages presupposed the same (Gn 17:6 and 16; 35:11; 49:10). It was the spirit in which the 
monarchy was later requested which was wrong, as we see from 1 Samuel. The kind of monarchy 
which emerged also left much to be desired, as we see especially in the case of Saul and in the 
latter years of Solomon’s reign.

A king ruling under the LORD and by covenant law would actually enrich the Old Testament’s symbolic prefiguration of the Messianic reign: one of their own brothers, humble, not controlled by earthly considerations, obedient to the LORD’s will.

DEUTERONOMY 18

The first part of this chapter relates to the support and the rights of the priests (v. 1-8), and gives warnings against the detestable practices of heathen religions (human sacrifice, divination, witchcraft, spiritism) (v. 9-14). Dt 18:1 distinguishes between “priests” and “Levites.” While all Levites were public ministers, not all Levites served directly in tabernacle (temple) worship.

The distinctions between the various terms for all sorts of occult practices and fortune-telling (v. 10-11) are not clear to us.  Interpretation of the terms is based on etymology (as indicated by terms in parentheses below), Akkadian terms, or the Septuagint.

Divination

קֹסֵם קְסָמִים  

practices divination; μαντεύω

מְעוֹנֵן 


sorcery  (clouds?)

מְנַחֵשׁ 


interprets omens (hiss?)

Magic

מְכַשֵּׁף 


engages in witchcraft, a general term in Akk.; φαρμακεία

חֹבֵר חָבֶר 

casts spells (binder)

Contacting the Dead

שֹׁאֵל אוֹב


medium – isאוֹב  the medium, the spirit, or a pit?  ἐγγαστρίμυθος
יִדְּעֹנִי


spiritist, (knower), γνώστης

דֹרֵשׁ אֶל־הַמֵּתִים 
consults the dead

הַרְטֻמִּים 


may be an Egyptian term (cf. Gn 41:8).

This matter of false oracular prophecy leads into the subject of true prophecy (v. 15ff), and specifically to the coming of THE PROPHET(הַנָּבִיא), a prophet like Moses, coming from the midst of his own people. “You must listen to him” (v. 15).

This is expanded in the following verses, as the LORD declares: “I will put words in his mouth, and he will tell them everything I command him” (v. 18).

That this prophecy was understood in the Messianic sense and formed part of the Messianic expectations of Israel is revealed in John 1:45; 4:25; 6:14; 12:48f; 17:5; Acts 3:22f; 7:37.

Note:  
The Hebrew wordנָבִיא  (most often translated “prophet”) in its basic meaning denotes “a 
spokesman, one who proclaims.” A true prophet of God was therefore one who proclaimed the 
word of God, a mouthpiece of God.  (Archer associates this word with an Akkadian root, nabu, 
which means “summon, announce, call.”)

The priesthood served as guardians and promoters of the law particularly by the offering of sacrifices and service at the altar. The high priest also revealed the LORD’s will through the Urim and Thummim. 

Moses here promises the sending of prophets to make known the counsel of the LORD, distinguishing this true counsel from that of counsel obtained through heathen practices mentioned in Lv 18:9-13.

To restrict the following verses (v. 15-18), however, to the Old Testament prophets collectively (“Order of Prophets”) is a misinterpretation of this clear text.

When Moses says “like unto me” he refers to Christ, since there was no other prophet in the Old Testament like Moses (Dt 34:10, He 3). The New Testament passages referred to above clearly show this passage to be Messianic. Even the Samaritans, as Hengstenberg points out on the basis of John 4:25, founded their expectation of the Messiah on these words of Moses.

Muslims perversely apply this passage to Muhammad, who was from Israel’s “brothers,” the sons of Ishmael.

We note that in this section of Deuteronomy, especially chapters 17 and 18, the three principle offices of the Old Testament are referred to – priest/king/prophet. All three have Messianic significance in that they were perfectly fulfilled in Christ, who was anointed by God to be our great High Priest, Prophet, and King.

QUESTIONS FOR REVIEW (Dt 12-18)

1. In what way is Israel’s worship in Canaan to be different from heathen worship? (ch. 12)

2. Why is the directive to worship at a central place no contradiction from that specified in Ex 20:24?

3. What change would this centrality of worship necessitate as far as eating of meat was concerned?

4. Give several examples of cases cited in ch. 13 which were punishable by death. Why was this punishment so severe in these cases?

5. What regulations were reviewed in ch. 14?

6. Indicate a number of provisions in Israel’s “poverty program” (ch. 15).

7. What added factor does Moses emphasize as he once more reviews ceremonial laws relating to the firstborn, the celebration of festivals etc. (chs. 15 and 16)?

8. What kind of ordinances are taken up in ch. 17?

9. What kind of government is anticipated in this same chapter? What does this indicate as far as Israel’s later request for a king is concerned?

10. Explain the expression in ch. 18:1: “The priests, who are Levites – indeed the whole tribe of Levi …”

11. What prophetic institutions are condemned in ch. 18?

12. What office has God himself accredited to counteract such detestable heathen practices? What important Messianic prophecy does Moses proclaim in this connection?

FOR ADDED CONSIDERATION

Cite a number of passages from the New Testament which clearly attest to the Messianic import of Dt 18:15 and 17.

CHAPTER TWENTY-THREE

SECOND ORATION 

CONCLUSION (Dt 19-26)

DEUTERONOMY 19

Having set forth the basic institutions for controlling civil affairs, Moses proceeds to various aspects of civil and family life, and how these rights are to be protected.

v. 1-13   Regulations pertaining to cities of refuge are reiterated and extended, particularly as these apply to the land west of Jordan.

v. 14   Landmarks (boundary stones) were to be inviolate. The land was the LORD’s!

v. 15-21   The law of witnesses, previously enunciated for capital cases (Nu 35:30; Dt 17:6) is now given general application.

v. 19-20   These verses cite the deterrent effect of punishment.

DEUTERONOMY 20

This chapter could be entitled: “When Israel Goes to War” (v. 1).

v. 1-4   Don’t be afraid! The LORD your God is fighting for you!

v. 5-9   Rules for military service are stipulated, especially as these apply to exemptions for those just getting situated or recently married.

v. 10-18   Towns outside of Canaan are to be offered terms of peace. Towns within Canaan, however, are to be completely destroyed.

The rule of  חֵרֶם, devotion to the LORD, referred to previously (Lv 7:1-4; 12:31) is again emphasized.

v. 19-20   When besieging a town, spare the fruit trees, so the land will remain fruitful.

DEUTERONOMY 21-26

These chapters take up all sorts of situations pertaining to national, social, and family relationships, and prescribe how these are to be regulated among Israel as a covenant nation under God. Many of these situations are selected as examples that provide precedents, following one another without any special connection. To take up each situation in detail would go beyond the scope of this study. We call attention to items of special interest:

21:1-9   In this ritual to atone for unsolved murders Israel is to wipe away innocent blood. The community at the same time assumes the responsibility for an unsolved crime.

21:11   Does not apply to Canaanites, who are underחֵרֶם !

21:15-17   The right of primogeniture preserved in case of a polygamous marriage. (Note that the Mosaic law regulates such!)

21:18-21   Note the seriousness of disobedience to parents which undermines society.

21:22-23   A law strictly followed in later years (Jos 8:29; 2 Sm 21:10), also applied by Paul to Christ in Ga 3:13: “Cursed is everyone who is hung on a tree.”

22:1-12   Uphold the order of creation! Even fringes on a garment remind of God’s suzerainty (Nu 15:37-41). No unisex or cross-dressing in Moses’ time (v. 5)!

22:13-21   To our sensitivities this way of finding “proof” of a bride’s “virginity” by means of keeping the marks of first intercourse on bedclothes seems strange, if not crude.  In ancient societies this seemed to have been customary. It provided protection against false accusations. Great importance was attached to the bride being a virgin!  

22:25   “If out in the country” – where the girl can’t scream for help (cf. v. 24), as distinguished in the case of “in a town” (v. 23). Again, these unusual methods were simply used to regulate cases of adultery, which was punishable with death.

23:2  מַמְזֵר  probably refers to a child of an incestuous relationship (not merely “bastard” as in KJV, or “one of illegitimate birth” as in NIV footnote).

23:3-8   Rules pertaining to acceptance of Ammonites and Moabites (descendants of Lot), Edomites and Egyptians into Israel’s assembly are outlined. Apparently an exception was made in the case of Ruth, a Moabite who became an ancestress of the Savior, or more likely the principle applies only to males becoming part of Israel, not to the brides of Israelites.

23:15   This was cited as the basis for the underground railroad for run-away slaves in pre-Civil War America.

23:18   “Male prostitute” – in Hebrew “a dog” (Re 22:15; also KJV).

23:19   “Do not charge your brother interest.” The loans in question are to meet basic needs. Interest could be charged of foreigners.

23:25   Law of property rights provided for the needs of travelers (Mt 12:1 – Jesus in a grain field on Sabbath). Africans still recognize such rights – but often these are abused!

24:1-4   Divorce, though permitted, is limited in the Mosaic law (see also Lv 21:7, 14; 22:13; Nu 30:9).  It was permitted “because your hearts were hard,” as Jesus declares (Mt 19:8). “But it was not this way from the beginning” (see also Mal 2:13-16). Where civil and religious regulations were not separate, as under a theocratic rule, this provision was deemed necessary. The New Testament  ideal proceeds from the way it was “from the beginning.”

24:6   The handmill was indispensable to the preservation of life. The upper stone missing would render the whole mill useless, thus endangering life. Hence the regulation.

24:19-22   Laws pertaining to charity and the practice of gleaning (See Ruth).

25:3   “Forty lashes” – cf. 2 Cor 11:24. This was the maximum. The practice was limited to 39 to avoid a violation of the law.

25:4   “Do not muzzle an ox …”   See 1 Corinthians 9:9 for the deeper principle being taught. This is application not allegory.

25:5-10   The Law of the Levirate insured succession of the family. The unmarried brother of a man who died childless had the duty of raising up an heir to the dead by his widow. Failure to comply betrayed a want of fraternal love and was publicly stigmatized (loosing of shoe, spitting in face in presence of elders). The taking off of the shoe was a custom to confirm commercial transactions. In this case, however, it signified disgrace when coupled with spitting in the face.  Boaz’s application of the principle in Ruth 3 and 4 may have reached beyond the letter of the law.  

25:17-19   Do not forget what the Amalekites did (Ex 17:9-16)!

26:1-15   Moses gives two closing ordinances pertaining to the delivery of first fruits and of tithes when Israel has entered Canaan.

26:5   “Aramean” – Patriarchal origins were geographically in Aram (North Syria).

26:16-19   Moses’ closing admonition to the Second Oration. Again we note Moses’ emphasis upon Israel’s obedience to the LORD’s commands as a demonstration that they are his people, “holy to the LORD,” as he promised.

QUESTIONS FOR REVIEW (Dt 19-26)

1. What provision for unintentional killing is renewed for the area west of the Jordan (ch. 19)?

2. What encouragement did Moses offer to Israel when they went into battle (ch. 20)? What rules applied to those in military service?

3. What distinction was to be made when attacking cities outside of Canaan over against those within the Promised Land?

4. At this point (ch. 21) Moses takes up legislation pertaining to national, social and family relationships within Israel as God’s covenant people.  Summarize what provisions regulated the following?

a. an unsolved murder (21:1-9). What did God want to impress upon his people by means of this unusual ritual?

b. marrying a captive woman (21:10-14). Does this regulation give license to or give protection from sexual whims in cases of this kind?

c. the right of primogeniture in case of a polygamous marriage (21:15-17). Again, note allowance for polygamy! How do we explain this to those who argue that the LORD hereby “sanctions” polygamy?

d. the case of a rebellious son (21:18-21). Why so strict?

e. the body of a criminal hung on a tree (21:22-23). In what connection did Paul refer to this ordinance?

f. maintaining the distinction of sexes (22:5). What order does God want to be upheld in this as well as in succeeding ordinances (22:6-11)?

g. tassels on the cloak (22:12). Why? (cf. Nu 15:37-41).

h. questions relating to a bride’s virginity (22:13-21). What do these regulations indicate concerning Israel’s lifestyle?

i. cases of adultery (22:22).

j. the rape of a virgin in town (22:23-24).

k. the rape of a virgin in the country (22:25-27).

l. eunuchs; children born incestuously (23:1-2).

m. Ammonites, Moabites, Edomites, Egyptians (23:5-8).

n. prostitution (23:17).

o. charging interest (23:19-20).

p. eating the produce of another’s field (23:24-25).

q. provisions for divorce (24:1-4). How did Jesus respond to questions relating to this matter (Mt 19:8; cf. also Mal 2:13-16)?

r. the law relating to theft of millstones (24:6). Why so important?

s. kidnapping (24:7).

t. harvesting a field (24:19). Where does this regulation come into consideration later on?

u. punishment by flogging (25:1-3). (see 2 Cor 11:24.)

v. oxen while treading out grain (25:4). In what connection did Paul make use of this? (see 9:7-12.)

w. the law of the levirate (25:5-10). Why was this of such importance in Israel? In what story was this law later on put into effect?

5. How was Israel to “remember the Amalekites”? Why? (Consider in this connection the story reported in 1 Samuel 15!)

6. With what reciprocal declaration does Moses bring his Second Oration to a close? What promise on God’s part and what response on the part of the people are attached to these declarations?

CHAPTER TWENTY-FOUR

THIRD ORATION (Dt 27-30)

DEUTERONOMY 27

This oration begins with instructions concerning how to ratify the law in a solemn manner in the land of Canaan after crossing over the Jordan.

Large stones were to be set up and covered with plaster. On these was to be written the Mosaic Law. The stones were to be set upon Mount Ebal. An altar also was to be built on Ebal, and offerings, both burnt     (עוֹלָה) and fellowship (זֶבַח שְׁלָמִים), were to be brought (v. 1-8).

A stone platform has been identified on Mt. Ebal, which the excavator has identified as a ramped altar. Some have suggested that this is the altar built at this site by Joshua or a later altar erected as a memorial to that event, but this is speculative, and many archaeologists question whether the platform is even an altar.  See Biblical Archaeology Review, January 1985; January 1986.

Upon Mount Gerizim the following tribes are to pronounce blessings: Simeon, Levi, Judah, Issachar, Joseph and Benjamin.

Upon Mount Ebal the following tribes are to pronounce curses: Reuben, Gad, Asher, Zebulun, Dan and Naphtali.

The blessings were pronounced by the sons of Jacob’s wives; the curses, with the exception of Reuben and Zebulun, by the sons of handmaids. Reuben forfeited his right of primogeniture by incest. Zebulun was the youngest son of Leah.

The latter portion of Deuteronomy 27 is evidently not part of the curses and blessings spoken by the tribes, although each of verses 15 to 26 begins with the words “Cursed is the man who …” This section must have been a separate feature of the covenant, since Moses writes of these curses that they were recited to all the people by the Levites “in a loud voice.”  Some commentators have suggested that these verses are a piece of the liturgical form that was followed during the ceremony.  In that case, these verses come only from the cursing part of the event, and the people who responded to the Levites would be the members of the tribes designated to speak the curses.

It is interesting to note that the curses pronounced by the Levites here include the basic provisions of the Decalogue: v. 15 applies the First Commandment; v. 16 the Fourth; v. 17-19 refer to love to one’s neighbor; v. 20-23 relate to marriage and family concerns; v. 24 deals with the Fifth Commandment and v. 25 with the Seventh; v. 26 includes “the words of this law,” bringing the curses to a close.

Whether the blessings or curses are repeated verbatim in the book of Deuteronomy itself is not of great importance.  Moses not only speaks of specific blessings and curses in Deuteronomy 28 (v. 3-6 and 16-19), but also expands upon these in his closing exhortation, giving us the content of God’s threats and promises to his people Israel.

DEUTERONOMY 28

In Chapter 28 the curses spoken by Moses  predominate. They grow more intense, point farther into the future, forecasting the captivity in Babylon (v. 36), even presaging the siege of Jerusalem under Titus (v. 53), and mentioning the prospect of the Jews being scattered over the entire earth (v. 64). The future of Israel is outlined in bold, sweeping strokes, creating a basis for the utterances of the later prophets.

To use this chapter as evidence of later authorship is to ignore the plain references to Deuteronomy found in the later books (Jos 8:30ff compared with Dt 27:2ff and 11:29; Is 8 compared with Dt 17:14-20; Jr 34:8f compared with. Dt 15:12; 2 Kgs 14:6 compared with Dt 24:16). It also fails to explain those prophecies which include and go far beyond the Exile (Dt 28:49f and v. 68 compared with Mt 24; Lk 19:43f).

DEUTERONOMY 29

In a direct, personal appeal to the generation standing before him, Moses confronts it with a demand for an oath of allegiance (v. 9-15). This he precedes with a reminder of the LORD’s past works of salvation (v. 1-8). He follows his central appeal with a warning of the curses which would be visited on an unfaithful nation (v. 16-29).

The covenant itself had been concluded at Horeb by the offering of sacrifices (Ex 24). God had not abrogated this covenant, which had been preceded by a promise with an oath made to the patriarchs, Abraham, Isaac and Jacob (v. 13).

All of the people are now present – also children, wives, aliens (v. 10). “Today, in the presence of the LORD,” Moses declares fervently, “I am making this covenant not only with you, who are standing here with us … but also with those who are not here today” (v. 14-15). It was for their descendants, yes, a covenant of blessing for all nations! (Ac 2:39; also Jn 17:20).

Failure to abide by the principles of this covenant will bring with it a curse of utter desolation, both upon the individual as well as upon the nation as a whole!

v. 4   The hardness of heart of the first generation was not absent from the second.

v. 5   The miracles of preservation extended beyond manna, water, and quail to their clothing and shoes.

v. 29   This verse is not to be understood in the Calvinist sense of a secret decree of election to salvation and damnation, but as an encouragement to cling to the revealed word. 

DEUTERONOMY 30

Prophetically Moses had threatened a dispersion of Israel in the preceding chapter. Here he speaks of the people’s dispersion and banishment as actually would take place in the future (v. 1-3).

But “the LORD your God will gather you and bring you back” (v. 4). He “will circumcise your hearts” (v. 6). “He will make you more prosperous and numerous than your fathers” (v. 5).

These words obviously refer to the time of the Babylonian Captivity and the restoration which culminated in the fulfillment of the Messianic promise. Israel was to be gathered from out of all the countries of the earth – an application which is to be found in a spiritual Israel, whose hearts the LORD God would turn (Jr 31:33ff; 32:39ff; Eze 11:19; 36:26-27). As the development of this theme of Moses is taken up by the prophets, it shows the renewal and restoration as foretold by Moses to be accomplished by Christ in the establishment of the New Covenant.

v. 14   In these verse the availability of revelation applies to the law.  In Romans 10 Paul applies the same principle to the gospel.

Thus the alternative placed by Moses before Israel is on the one hand “life and prosperity,” and on the other “death and destruction” (v. 15).

“Now choose life, so that you and your children may live and that you may love the LORD your God, listen to his voice, and hold fast to him. For the LORD is your life, and he will give you many years in the land he swore to give to your fathers, Abraham, Isaac and Jacob” (v. 19-20).

v. 19   This verse is echoed in Isaiah 1.  Isaiah is a very Deuteronomistic book.

Moses’ appeals do not imply a synergistic ability in natural man to choose God.  They are appeals through which the Spirit works and appeals to believers to remain faithful.  Only one who is spiritually alive can choose to remain alive.

Thus Moses closes his Third Oration, as eloquent a closing as one can find anywhere in Scripture. What a fitting farewell of an excellent leader! Words to be remembered – also in our day, and used in our day in similar circumstances.

QUESTIONS FOR REVIEW (Dt 27-30)

1. Where in Canaan was Israel to renew the covenant with the LORD?

2. Give details of this ceremony as to:


a.  type of altar to be set up.


b.  offerings to be sacrificed.


c.  recording of the Torah.


d.  arrangement of the tribes.


e.  participation of the tribes in the ceremony.


f.  special function of the Levites in the ceremony.

3. What material blessings does Moses promise to an obedient Israel?

4. What curses would the LORD send upon a disobedient Israel? How were some of these curses literally fulfilled?

5. Why do negative critics argue that much of this Third Oration must have been written at a later date than at Moses’ time?

6. Give some of the thoughts expressed by Moses (ch. 29) in his direct, personal appeal to the people to remain faithful to the covenant.

7. What Messianic hope is extended by Moses in the final part of his Third Oration (ch. 30)?

8. With which strong, personal appeal does this oration close?

CHAPTER TWENTY-FIVE

LAST ACTS AND DEATH OF MOSES (Dt 31-34)

DEUTERONOMY 31

This final section of Deuteronomy records the last acts and the death of Moses.

Moses, at age 120 (v. 1), informs the people that Joshua is to be their leader (v. 7). He gives the law which he has written to the priests to read and keep.   It is to be safeguarded, used to teach the people, and read every seven years in the year of canceling debt to remind the people of their covenantal privileges and obligations (v. 10-13).

The LORD confirms Moses’ actions with his appearance in a cloud (v. 15). He predicts Israel’s future idolatry and that he will hide his face “because of all their wickedness in turning to other gods” (v. 18).

Moses is commissioned to write a song and “teach it to the Israelites” (v. 19). Not only the tables of the law, but the Torah written by Moses is to be preserved in the Ark of the Covenant (v. 26).

The preserved Book of the Law as well as the final “Song of Moses,” which Israel was to sing in later years, along with heaven and earth invoked earlier, would serve as witnesses of the perfect righteousness of God, convicting the Israelites that whatever afflictions they would suffer would be a result of their own infidelity over against his precepts.

DEUTERONOMY 32 – THE SONG OF MOSES

v. 1-6   This is the preamble of Moses’ song. When he speaks of “my teaching,” he means literally “something given to me.” Israel is to regard his song as coming from the LORD.  

In v. 3-4 Moses identifies the God whose name he is declaring. He is the Rock (הַצּוּר), constant in his faithfulness.

In contrast to this “faithful God” Israel is characterized in v. 5‑6 as corrupt, “a warped and crooked generation.” Unfortunately Moses’ words prophetically anticipate the future!

v. 7-14   This section is a historical prolog, recalling how the Most High chose Israel from among all nations, a helpless people, whom he guarded as the “apple of his eye” ( Ps 17:8; Pr 7:2) and nurtured as “an eagle that stirs up its nest” (cf. Ex 19:4), showering his blessings upon this people.

v. 8   This verse has an interesting variant.  Did God determine the allotment of the nations according to “the sons of Israel,” leaving sufficient land for Israel, or did he determine it according to the “sons of God”?  This would presumably refer to their angels (see Dn 10).

v. 15-33   In spite of God’s goodness “Jeshurun” (יְשֻׁרוּן, lit. the upright one, from (יָשַׁר, “grew fat and kicked.” The succeeding verses describe Israel’s faithlessness, its idolatrous ways.

Because Israel made the LORD jealous by what is “no god” (לֹא־אֵל), he will make Israel envious by those who are not a people (לֹא־עֵם). Note the play on words! In other words, the heathen nations would be used by the LORD to chastise Israel (Ro 10:19).  The only reality behind the gods of the nations is that they are demons (v 17, 1 Co 10:20).  Note the striking anthropomorphisms in v. 18 (God gives birth) and v. 27 (he dreads the enemy).

But the LORD would permit this “taunt of the enemy” to go only so far!

v. 34-43   “It is mine to avenge; I will repay,” says the LORD (Ro 12:19; He 10:30). With these verses as a transition Moses proceeds to the last section:

A time of renewal will come! The LORD will show himself as the only true God, who puts to death and brings to life, who has wounded and will heal (v. 39).

With the Messianic promise of hope, all nations will rejoice in the deliverance which the LORD will bring. (That this closing verse is definitely Messianic is emphasized by Paul in Romans 15:10.)

v. 43   This verse has an interesting textual variant that affects Hebrews 1:6.

The chapter closes with the LORD’s word to Moses relating to his manner of death after having seen the promised land from Mount Nebo. This was because Moses failed to uphold the LORD’s holiness at the waters of Meribah.

DEUTERONOMY 33 – The Blessing of Moses

Keil comments that this blessing, like that of Jacob (Gn 49) contains “no special predictions, but simply prophetic glances at the future” (Commentary, p. 494).

The difference between the blessings of Jacob and Moses due to intervening events is apparent. The curse of dispersion in Israel upon Simeon and Levi is changed as far as Levi is concerned, because Levi stood by Moses’ side at Sinai even though this involved the denial of his own flesh and blood. Simeon, on the other hand, is ignored by Moses entirely (compare Gn 49:57 and Dt 33:8-11). Reuben, Gad, and half of Manasseh have already received their inheritance, and Moses takes this into consideration. In the case of the others he repeats many of the leading features expressed by Jacob. In these characteristics of Moses’ blessing we see an underscoring of its authenticity, which, as might be expected, is disputed by negative critics.

Specifically, the blessing of Judah “can hardly be understood in any other way … than as founded upon the blessing of Jacob, and expressing the desire, that as Judah was to lead the way as champion of his brethren in the wars of Israel against the nations, he might have a prosperous return to his people.” Thus Targum Onkelos, Hengstenberg, and Keil interpret the words “bring him to his people” (v. 7). Luther interprets this phrase as “introducing Judah to the people which belongs to him by God’s appointment.”

Many of the other references are cryptic, partially understood in the light of fulfillment.

v. 2   This verse seems to be the source of the frequent references to the law being given through angels (Ps 68, Ac 7:53, Ga 3:19, He 2:2).

v. 6   This verse has the surprisingly commonלוֹ / לֹא  variant.

v. 22   The translation is problematic.  The NIV Study Bible note comments: “Another possible translation is ‘keeping away from the viper.’  Although someday he would be like a viper himself (see Ge 49:17), the early history of Dan pictured him as being somewhat more timid.”

v. 27   Note especially in Moses’ conclusion the beautiful expression: “The eternal God is your refuge, and underneath are the everlasting arms.”

DEUTERONOMY 34

After blessing the people Moses ascends Mount Nebo, where the LORD grants him the unusual ability to see the length and breadth of the promised land of Canaan (v. 1-4).

Many commentators explain the words “He (God) buried him (Moses)” to mean that the body of Moses did not see corruption. Moses’ subsequent appearance with Elijah on the Mount of Transfiguration (Mt 17:3; Mk 9:4; Lk 9:30-31) lends credence to this. See the interesting addition in Jude 9.  Also that Moses did not die because of physical weakness, but by an act of God (v. 5-8).  

The chapter closes with the statement that “since then no prophet has risen in Israel like Moses.”  He was the founder and mediator of the Old Covenant this cannot be disputed. Only to the founder of the new and everlasting covenant Jesus Christ, belongs greater honor (He 3).

QUESTIONS FOR REVIEW (Dt 31-34)

1. What provision is made for a continuation of the law’s influence in Israel?

2. What provision is made for Moses’ successor?

3. In the “Song of Moses” (Dt 32) we have vivid poetry, striking pictures, and a prophetic glance at Israel’s entire history.


a.  How does Moses refer to God in this song?


b.  What pictures doe he use to describe God’s care of Israel?


c.  How is Israel described by way of contrast?


d.  What pet name does Moses give Israel?  its derivation? its import?


e.  Explain the significance of the statements “no god,” “not a people.”


f.  What hope is extended in the song toward the close?

4. The “Blessing of Moses” (Dt 33) gives another prophetic view of the tribes of Israel.


a.  Of whose blessing does this remind us? In what ways?


b.  Whose name is not even mentioned? Why? (Jos 19:2-9)


c.  Which “scattered” tribe is singled out for special mention? Why?


d.  Whose “double portion” is again emphasized?


e.  In what way is the blessing of Judah connected with the blessing of Jacob?

5. With what account does Deuteronomy close (Dt 34)? Describe this event.

6. How would you answer those who say that Dt 34 argues against Mosaic authorship of the Pentateuch?
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